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against the pricks of such scholarship, 
and in the long run it has its way. Ex- 
president A. D. White's learned and 
exhaustive work, the author himself 
being a Christian communicant, on the 
Warfare of Science with Theology is a 
mournful monument of the misguided 
zeal of the church and of theologians in 
opposing the onward march of truth. 
In every great scientific contest they 
have been beaten every time. Piety 
has no royal road to learning, and emo- 
tional fervency of faith will never take 
the place of fact. Premillenarianism is 
going, if it has not already gone, the 
way of other obsolete theories that 
cannot stand our modern light. It is a 



relic of Jewish eschatology that is out 
of touch with its modern environment 
and cannot survive. It is a fish out of 
water and it is gasping for breath. 

In conclusion, let me say that both 
premillenarians and postmillenarians 
agree as to the fact of the final coming 
of our Lord. The point of difference 
is as to the time and manner of this 
coming and especially as to the nature 
of the Kingdom of God and the means 
by which it is to be established. While 
differing on these points, and they are 
not unimportant, we yet agree in our 
Christian faith as to "the blessed hope 
and appearing of the glory of the great 
God and our Saviour Jesus Christ." 
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Sometimes a term given in ridicule has become the motto of a great movement. 
Think only of the words "Methodist" and "Puritan." Has "blind faith" become a 
term which carries with it a suggestion of vital religious experience ? Dr. Cook shows 
the contrary. Faith is not knowledge, but it springs from knowledge and it leads to 
knowledge in the proportion that it is reasonable. 



We live by faith. Our instincts and 
involuntary impulses are inherited faith, 
and whenever we act from voluntary 
choice we act on some faith, on some 
theory or belief that our actions will lead 
to the results we desire, some theory or 
belief that cannot be positively known 
to be true until the result is already 
accomplished, the end reached. We 
live by faith. We could no more live 
without faith than live without air to 
breathe or food to eat. Everyone lives 



by faith — the scientist and the igno- 
ramus, the Christian and the atheist, the 
Buddhist, the Mohammedan, and the 
fetish-worshiper. By faith Moses chose 
rather to share ill-treatment with the 
people of God than to enjoy the pleasures 
of sin for a season. By faith Pharaoh 
tried to keep the children of Israel in 
slavery, thinking to gain more for him- 
self thereby than by letting them go out 
of Egypt. By faith Jesus endured the 
cross, for the joy that was set before 
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him. By faith the high priests and the 
Pharisees and the other Jews, together 
with Pilate, said, "Let him be crucified." 

"Oh, but you are mixing together 
very different kinds of faith," someone 
interrupts. Quite right! I am glad 
you noticed it, for it will save my calling 
attention to it. The one class of people 
had seeing faith, and the other class had 
blind faith. And yet I find people 
almost everywhere who think blind 
faith is a good thing! But that is 
ordinarily only in religion. You never 
heard of a grocer doing business by blind 
faith, or an electrician making telephones 
or motors by blind faith, or a statesman 
making laws by blind faith, or a general 
making war by blind faith. These all 
have to act by faith, but they, if they 
are successful, take care to have the 
clearest-seeing faith possible — they form 
their theories and plans with the most 
complete knowledge of the facts, most 
careful formulation of them, and the 
most vivid picturing of the ends desired 
that it is possible for them to gain. It 
is only in religion that blind faith is 
tolerated, nay advocated, praised, en- 
joined, commanded; not commanded 
by God — that, I should say, was about 
as blasphemous a doctrine as could be 
taught about God — but commanded by 
men who often claim to represent God 
in giving such commands. 

It is only in religion that blind faith 
is desired! Only in religion! Not in 
business; we could change our business 
if through our faith we failed to make 
money; no particular business is neces- 
sary to our existence. Not in science; 
the world got on after a tolerable 
fashion before it knew any science and 
many men live in very comfortable 



ignorance of it now. Only in religion — 
and everyone has his religion and lives 
with it all the time, day and night, from 
infancy to the cemetery. Other things 
affect man from the outside; religion 
affects him also outside, but especially 
and fundamentally, in his inmost being, 
man's religion is what he is. 

The only place for blind faith is in 
religion. Now let me remind you of 
some of the things which blind faith has 
led people to do, and is leading them 
to do, in religion. It leads them to 
hunt people to cut off their heads, for 
the glory of God, in the Philippine 
Islands. It leads them to lie for their 
lifetime upon beds of spikes, to hold 
the hand clenched until the finger nails 
grow through it, or hold the arm raised 
until it grows stiff and cannot be lowered, 
in India. It leads them to invent all 
manner of fiendish tortures to be applied 
to those who refuse to accept their 
variety of blind faith, until they can 
from the confessions wrung from their 
agony sentence them to be burned alive 
at the stake. It leads them to indulge 
in all manner of licentiousness, prostitu- 
tion, sodomy, and bestiality, for the 
glory of God — not of the Father of our 
Lord Jesus Christ, but of the god that 
their blind faith leads them to believe in. 
And in Christianity, besides the methods 
of the Inquisition, to which we have 
referred, blind faith leads to the multi- 
plication of schisms and sects, the 
separation of races and nations from 
each other, in hatred and prejudice, to 
the driving from the church of many of 
the most earnest, intelligent, and loving, 
either as heretics or as those who cannot 
be satisfied by blind faith or the results 
to which it leads. Blind faith has 
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therefore a strong tendency to perpetuate 
itself and its evils, since it casts out 
its prophets — its seers — starves, stones, 
burns, or crucifies them; it wants no 
seer around, for the seer would lead on 
into unf amiliar places, and the unfamiliar 
is just what the blind strive most to 
avoid. 

The Blind Must Trust the Seers 

"Stop a minute," some friend inter- 
rupts again. "I don't know about all 
these evils which you say come from 
blind faith, but the blind faith that I 
believe in is just trusting to the prophets 
or seers, because we cannot see by 
ourselves. Religious faith, as I under- 
stand it, has to go beyond reason. Our 
reason cannot give us the great truths 
about God and Christ and salvation 
and the future life, and so we have to 
trust to the supernatural revelations 
made to the inspired prophets and 
apostles; they had superhuman vision, 
but we have not, so we must trust to 
them; that is what I mean by blind 
faith." Thank you. That was a good 
statement of the case. Let us analyze 
it and see if it justifies the trust that 
many, like you, place in blind faith, and 
if it offers any escape from the evils of 
blind faith which we have noted hitherto. 

First, let us note that a very large 
part of our faith comes through the use 
of reason. Faith does not begin where 
reason leaves off; it begins where reason 
begins. The only question is whether 
or not it should leave off where reason 
leaves off. As we have already" indi- 
cated, faith is a theory in explanation 
of facts, with the special purpose of 
enabling us to handle facts satisfactorily. 
For instance we have the fact of certain 



kinds of action among human beings 
which we call sinful, and the fact that 
suffering and sorrow and loss of all kinds 
result from such action. We have also 
the fact that some people largely if not 
entirely overcome the tendency and 
habit of sin, to the great gain of all con- 
cerned in happiness and satisfaction. 
We want to make this overcoming of 
sin available for all, and hence we seek 
some theory as to the process by which 
sin is overcome in the lives of those who 
overcome it, that we may help others 
to apply the same process with the same 
results. All this is a perfectly rational 
procedure. We have the three facts. 
We look for the connection between the 
first and the third, that is between the 
sinful condition and the condition of 
being saved, that salvation may be 
made available for all. We may go 
to work in either of two different ways. 
We may try to trace the process of con- 
quering sin, step by step, in the lives 
of those who have conquered it, and 
thus find methods by which this result 
of salvation has actually been brought 
about; or we may consider the theories 
which are proposed to us as to the best 
means of escaping from sin, and criticize 
them — either see whether the several 
steps proposed carry one along naturally 
to the end desired or whether in all 
cases where the proposed remedy has 
been applied the wished-for result has 
been obtained. The theory in any case 
is the faith. If the process prescribed 
by the theory brings the results anti- 
cipated, the theory has been proved to 
be correct; the faith is true. This is 
a perfectly rational method. No step 
of it is blind. We have faith using the 
sharpest possible sight, namely the sight 
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of the reason and leading us to satis- 
factory results. 

Tests of Revelation 

Now what shall we do with the revela- 
tions of inspired men? We may cer- 
tainly ask two questions about them: 
first, Is the revelation which they claim 
to give us true ? and secondly, Does the 
revelation which they offer really help 
us to get what we need? Of course 
it would be interesting to know how 
they received their revelation, but after 
all that is not important, unless we 
expect to become prophets or inspired 
writers ourselves. What we are con- 
cerned with is the truth and value of the 
revelation. 

We noticed at the first that faith was 
some opinion or statement the truth 
of which could not be proved con- 
clusively. But there are many marks 
of truth or error which the reason may 
recognize even when it cannot come 
to an absolutely certain result. A 
revelation which comes to us, if it 
means anything at all to us, must have 
to do with the things of which we have 
some experience. If it is a revelation 
about men, we know men, and can see 
if the revelation is verified by our expe- 
rience with men. If it is a revelation 
about the earth, we live on the earth 
and can examine it and see whether the 
revelation is confirmed by what we see 
of the earth. If it is a revelation about 
God, we have some experience of God — 
or haven't we ? At any rate if we have, 
then we can examine the revelation in 
view of our knowledge of what God says 
to us and does with us. And if we 
should find that our experience con- 
tradicts the alleged revelation, then we 



should have no alternative but to say 
that it was not a genuine revelation, 
at least that it was not true. This is 
still using our reason to find out about 
the supposed revelations, is it not? 
So far we have not had to appeal to 
blind faith. 

But supposing the revelation is about 
something of which we can have no 
experience. Then we may ask of what 
value the revelation is, may we not? 
If the revelation is about the inner 
nature of God, or about the life after 
death, surely we have one test which we 
can apply to that revelation: What 
good does it do us to believe it ? This 
again is a test of the reason. We can 
tell in time what food is good, what 
medicine is good, what climate is good, 
what things give us pleasure, and what 
produce pain. So also we can, with 
some care, tell what ideas about God 
and the future life do us good, what 
faith gives us strength, courage, high 
ambition, love for others, hope for the 
future, confidence for the present; and 
we can tell what faith gives us fear, dis- 
couragement, despair, weakness, selfish- 
ness. Again we are using our reason to 
determine our faith; the faith that is 
so determined is not blind, for it is 
formed with just that clearness of vision 
which our reason has attained and 
applied to the problems in hand. 

There seems to be only one possible 
case remaining. Suppose that some 
prophet offers us a revelation which has 
no value for us that we can perceive, and 
has no marks of truth about it that we 
can recognize, but gives us some satis- 
factory evidence that it is nevertheless 
a revelation from God. We may well 
question whether there could be any 
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evidence that a revelation came from 
God except evidence of its truth or 
value; but suppose there were some 
other kind of evidence, as the evidence 
of miracle; who or what is to judge 
whether the evidence is good? Surely 
our reason; it is the only power we have 
for judging evidence. If our reason can 
find no truth, and no value, and no 
evidence of the genuineness of the revela- 
tion, then I submit it is foolish to hold 
that there has been a revelation at all. 
Calling a thing a revelation will not 
make it one any more than calling 
stones bread will make them good 
to eat. 

Two Arguments for Blind Faith 

Thus far we have looked in vain for a 
proper place for the use of blind faith. 
Let us ask then, Why is it that we are so 
often urged to rely upon " blind faith " ? 
So far as I can see there are just two 
reasons which might be given. The 
first is the incompetency of reason to 
attain the truth. "Look at the great 
confusion of thought in which the human 
race is straying!" says the advocate of 
blind faith. "Take India, with its two 
hundred and fifteen million people and 
its two hundred and thirty million gods, 
or take Christianity with its one hundred 
and seventy-five different sects in the 
United States alone. Are not these 
countless differences of religious thought 
and fife in the world sufficient evidence 
of the evils of the unrestrained use of the 
reason? Did you ever find people 
coming to complete agreement in religion 
by the use of mere human reason? 
How much better it would be for poor, 
fallible mortals to stop trying to use 
their reason on things too great for them 



and trust to faith — blind faith if you will 
— all uniting to accept the true faith as 
it has come down to us from Jesus and 
the apostles, and abandoning their vain 
attempts to find out by their weak 
human reason things too great for any 
one but God, and which can only come 
to the knowledge of men through God's 
gracious interposition!" Does this ap- 
peal not sound familiar and even plaus- 
ible? 

The second reason for rejecting 
reason and appealing to blind faith will, 
I suspect, give us the true explanation 
for the popularity of this sightless guide 
to supposed divine truth. It is this: 
We constantly find doctrines of Chris- 
tianity for which we can give no reason, 
handed down to us by past generations, 
and supposedly coming from some 
divinely inspired men. Some of these 
doctrines even contradict each other, 
and then we call them divine mysteries. 
Whatever truth they once contained has 
been lost in the confusion of the chan- 
ging thought and language of many 
generations, and now we cannot justify 
them to our reason; and yet we must 
accept them! Why must we accept 
them? Oh! for a hundred reasons — 
because the church to which we belong 
teaches that they are true; because we 
cannot be ordained to the ministry 
unless we hold to their truth; because 
we will be cast out as heretics if we 
should deny their truth; because we 
should hurt the feelings of good people 
if we admitted any doubt as to their 
truth; and so on. But since none of 
these reasons gives any evidence of the 
truth of these doctrines so that we can 
justify them to the reason, there is 
nothing left, so it seems, but faith — 
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blind faith, since reason is the eye of 
faith, and if that eye be put out faith 
is blind indeed. This reason for accept- 
ing blind faith condemns itself, does it 
not ? It is a mere hypocritical pretense. 
Blind faith is here but another name for 
no-reason-at-all. We need hardly con- 
sider that further, for the man who 
accepts a doctrine on blind faith in the 
way just described does not really 
accept it; he only professes to accept 
it, or repeats the words in a sancti- 
monious voice. Such people must be 
beneath the contempt of honest men, 
not to say of a righteous God. But 
is there not a great truth in the first 
reason given for the appeal to blind 
faith, the weakness and imperfection of 
man's powers of thought? We must 
turn our attention to that for a moment. 
The position taken may be briefly 
summarized thus: When men use their 
reason in religion they come to endless 
disagreement, and multiplication of reli- 
gions and sects. If they would trust to 
the true faith and lay aside their reason 
as inadequate to this task of finding out 
God and his will, they might all happily 
agree and work and worship together 
and be saved; then the Kingdom of God 
would indeed have come; the year of 
jubilee would be here. Let us examine 
these two propositions carefully, begin- 
ning with the second. 

"Reductio ad Absurdnm" 

We assume that there is one true 
faith, which cannot be proved or justi- 
fied by reason. What or which is that 
faith ? Why of course it is the faith of 
my denomination or communion! Oh! 
The faith of your denomination cannot 
be supported by reason. If one begins 



to use his reason he immediately goes 
to one of the other churches. Your 
doctrine is true and cannot be defended 
by the use of reason. The other churches 
are false in so far as they differ from 
yours, but one comes to these differ- 
ences just by using his reason. A 
strange situation truly! But what argu- 
ment will you use to get the rest of 
humanity to leave its faith, which 
appeals to reason, and accept yours, 
which does not appeal to reason? 
Evidently there is no argument left 
unless you take the sword of Mahomet 
or the rack or the fagots of the Inquisi- 
tion, and they are not popular arguments 
now. We have been caught here in a 
blind alley. Let us go back and try the 
other direction. Let us assume that 
the faith of our denomination is the 
most reasonable instead of the least 
reasonable faith. Why then do not all 
other people join our denomination? 
Evidently because they fail to use their 
reason properly and sufficiently; in 
other words, because they trust to blind 
faith and refuse the guidance of reason. 
So we have answered both of the proposi- 
tions with which we started. The great 
diversity of religious faith upon earth 
is not due to the use of reason but just 
to the failure to use it. The true faith 
can only be found and justified by the 
use of reason, and all careful and accurate 
reasoning upon ascertained facts must 
lead men toward the true faith, toward 
agreement, fellowship, and unity, and 
not away from them. This is the rule 
in all other departments and phases of 
life. The only hope of progress toward 
true knowledge and higher life must lie 
in the careful use of reason. The same 
rule holds also for religion, or humanity 
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will soon reject it altogether as a mass 
of ridiculous superstition, a terrible 
bondage to an imagined bogey, or at 
best a futile attempt to live in castles 
built in the clouds and to feed one's self 
with moonshine and sawdust. 

Omniscience JSlot Required for a 
Rational Faith 

Lest we be misunderstood, let us 
outline and assent to some practical 
considerations which have been crying 
for utterance in the minds of some. 
It is not necessary for a child of fourteen 
to be a systematic theologian before he 
can properly accept Christian faith, any 
more than it is necessary for him to be 
an astronomer before he accepts the 
doctrine that the earth in an oblate 
spheroid, revolving on its axis and 
circling around the sun. But we don't 
ask the child to accept the Copernican 
system on blind faith. We say to him: 
The greatest scientists who have studied 
the subject have agreed that the earth 
is shaped like an orange and moves 
around the sun. We can give you a 
few reasons for that view now, and if 
you like as you grow older you can 
learn the rest, so that you can satisfy 
yourself completely that this is true. 
For the present it is sufficient for the 
child that the teacher believes in the 
truth of his teaching. The faith of 
the child in the teacher is not a blind 
but a reasonable faith. And the teacher 
of the fourteen-year-old child need not 
be an astronomer either, but he has a 
right to demand the reasons why the 
astronomer holds to his positions; and 
if there is any considerable difference 
of opinion between astronomers on the 
subject the sensible teacher must either 



review the argument for himself as well 
as he can or else suspend his judgment 
in the matter. So the immature Chris- 
tian may properly be satisfied for a 
time with the word of the mature 
teacher. But the teacher must be able 
to give to the pupil a reason for the 
faith that is in him, just as fast as the 
understanding of the pupil becomes fit 
to receive and comprehend the reason, 
or else he is no proper teacher. The 
sincere word of the teacher is itself a 
good reason for the belief of the pupil, 
if the teacher be a competent one, 
because it implies the existence of further 
and adequate reasons in the mind of the 
teacher, or at least reasons available to 
it, which are at the disposal of the 
pupil according to his ability to digest 
them. 

It is not necessary for every true 
preacher to have read all the books in 
existence on the philosophy of religion, 
or to be able to answer every objection 
that may be raised by philosophers or 
scientists or even scoffers against some 
element in his faith. But it is neces- 
sary, or at least highly desirable, that 
the preacher should be an honest man, 
that he should preach only that which 
he believes to be reasonable, that he 
should keep his own eyes open and his 
own mind ready to yield to the clearer 
fact or the higher reason whenever one 
shall be shown. All the great doctrines 
of the Christian church were forged in 
the heat of thought on the anvil of the 
mind by the hammer of argument, in 
the light of reason — that divine reason 
or word of God which "lighteth every 
man coming into the world." But they 
were not made by one blow, or in one 
year, and they were not given final 
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form, and probably never can receive 
final form. The same metal that was 
used in the sword that Peter drew may 
be used to make a machine gun now, 
but Peter's sword is quite useless against 
a machine gun. You must have your 
weapon in the form suited to the needs of 
today if you are going to win any battle 
in this century. 

Let us then have done with blind 
faith and all the cant which defends it. 
Perhaps God might have enabled man to 
hear without ears, to see without eyes, 
to smell without a nose, to taste without 
a palate, and to feel without nerves, but 
God did not make man so upon this 
earth, and we must adapt ourselves and 
our ideas to man as he is. The power 
which God gave man for the reception 
and recognition of truth is his reason. 
Perhaps God might have made him so 
that he could recognize the truth about 
Himself and His will for man by means 
of his skin when a whip was applied to 
it, or by means of his joints when they 
were pulled apart on the rack, or by 
means of the pain imparted by the 
thumbscrew, or by means of the noise 
made by a thundering bishop or pope, 
or by means of the vote of a council or 
synod or conference, or, let us say, by 
the mutterings or peepings of a wizard 



or the rappings upon a table when the 
lights were out, or by the flight of birds, 
or the condition of the entrails of a slain 
beast, or the cracks in the shell of a 
turtle held to the fire. But we have no 
sufficient grounds for holding that God 
did choose to make these the means for 
the recognition of truth. The only 
means which we are sure God has given 
us for the apprehension of truth is 
reason, used carefully, humbly, accu- 
rately, upon the facts which God has 
given us to consider and according to 
which we must determine our lives. 
Blind faith is the most dangerous thing 
in the world. It accounts for all the 
horrors and cruelties that man has 
inflicted upon his brother-man or upon 
himself, not excluding the present climax 
of horrors, which a seeing faith is slowly 
abating, and for the slow progress of the 
human race from the bondage to super- 
stition, tradition, ignorance, and degra- 
dation toward the Kingdom of God. 
If we have any ambition for bettering 
ourselves or the world in which we live, 
for throwing off the shackles of the 
tyrants of selfishness, prejudice, hatred, 
and disunion of the past, let us not for- 
get that word written of the emanci- 
pator of mankind: "Ye shall know the 
truth and the truth shall make you free." 



